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and prakrti; the jlws are distinct from one another and they
are distinct from matter. The jzws are classified in a certain
moral order and somejzvas seek the way of eternal damnation
at least in a particular cycle. If evil is to be punished, the
evil-minded person must also be punished, and he should be
sent to hell. Even in salvation there is a gradation of released
souls with eternal difference in their divine enjoyment. S'aiva
Siddhanta is not very different from the Vis'istadvaita of the
Vaisnavites as it substitutes S'iva for Visnu and, like other
systems, traces its origin to the Vedas. S'aktaism is the
philosophy of being-becoming in which the alogical becomes
the logical. S'akti in its best form is energizing love and, in
the unmanifest condition, it is pure being or S'iva. When
the Infinite finitizes itself it is called the s'akti aspect. The
doctrine of S'iva-S'akti bridges the gulf between being and
becoming. Among the heterodox systems of philosophy in
India, Buddhism occupies the foremost place. Sorrow is,
according to it, due to the aching thirst for life. The annihi-
lation of the craving is brought about by the knowledge that
the (I' is not a permanent entity like the atman of the Vedan-
tins, but only a , stream of consciousness without an abiding
and positive content. This knowledge leads to nirvana^ a
state of stirless rest intuited as full emptiness.

Western scholars are equally divided in their interpreta-
tion of Indian schools of thought. While Deussen is an
enthusiastic advocate of Advaitism when he says that Tattwm
asi is the triumph of philosophic thought, Max Mtiller thinks
that Ramanuja's interpretation of the Sutra is a more faithful
account than S'ankara's. Thibaut is also inclined to accept
Ramanuja as a faithful exponent of the Vedanta Sutras
though he prefers S'ankara's view of the Upanisads. Modern
Vedantins follow the historico-critical method of the West ^n4